This paper is property of Dr. Edna MacLean and is for private use
only.
Thi s paper cannot be used for conmercial purposes or any other
pur pose without witten perm ssion fromthe author.

Culture and Change
for leupiat and Yupiks of Alaska

Edna Ahgeak MaclLean

Cultural Heritage of the Alaskan Inuit

The forces of nature deternmined the life-style of the forebears of the

| eupi at and the Yupiks, i.e. the Inuit (Eskinp) people of Northern and
Western Al aska. Their ancestors |lived along the coast of the Arctic Ccean
and the Bering Sea in sone of the npbst severe environnental conditions known
to hunmanki nd. They survived and flourished by harvesting their food and fue
and the raw materials fromwhich they made cl othing and housing and the

i npl enents of culture on | and and sea. The resourceful ness of those
forebears and the cultural |egacy that they have left are a source of pride
to their descendants. The latter are determ ned that the culture that they
bequeathed will not disappear fromthe earth.

According to leupiaq legend, Inuit mgrated fromSiberia to Alaska to
escape fromother warring groups. It is said that a large group of Inuit
settled in a place called Uuqgaq, along a river which they also called
Ut uggaq (| ocated near Wainwight, in northern Alaska). WArring groups
descended upon them periodically and sonme of the U ugqqaq people, wanting to
live in a nore peaceful environnent, uprooted thenselves once nore and went
further east. They settled in a place called Pinguksragruk (the exact
| ocation is unknown to the author. The translation of |eupiaq nane indicates
an area contai ning protuberances fromthe ground; there are areas with many
pi ngos, large mounds forned over the frozen cores of fornmer |akes, such as
in the Tuktoyaktuk region of the Mackenzie River Delta in Wstern Canada.)
No one knows how | ong the early Inuit renmined in Pinguksragruk. Each tine a
warring society reached their domain they noved, eventually popul ating the
Arctic sea coast. It is said that this is how the Inuit people reached
G eenl and (Ahnmaogak and Webster, 1968). Mddern G eenl anders say that they
are descendants of people of Uuggaq. So they are told by their tradition
bearers, the el ders.

The Inuit who migrated northwards and eastwards devel oped a culture based
primarily on whaling, hunting seals and walruses in the coastal areas, and
hunting for caribou and fishing in the interior. The wealth of the sea
enabl ed themto establish fairly |arge, permanent comrunities centred around
Poi nt Barrow (Nuvuk) and Point Hope (Tikirag) on the North Slope, and at
Cape Prince of Wales (Ki figin) on the east coast of Seward Peninsul a.

Activities within the whaling conmunities were centred in the whaling
captains' traditional conmunal organization called the gargi in |eupiagqg.
Ugal uktuat 'life experience stories' and uni pkaat 'l egends' were told in the
gargit (plural formof qargi). Here people learned their oral history, songs
and chants. Young boys and nen | earned to nmake tools and weapons while they
listened to the traditions of their forefathers.

The lives of the Inuit revol ved around the seasons and the abundance and
availability of resources that changed with them During the dark period



from Novenber to January, when the sun does not rise above the horizon, the
| eupi ag people had fun dancing and feasting in the qargit. After the joyful
activities, the men worked on their hunting weapons and the wonen sewed new
clothing while waiting for the two-star constellation Aagruuk (the Morning
Star) to appear on the horizon in | ate Decenber. The appearance of Aagruuk
i ndi cates that the daylight hours will soon grow | onger. After Aagruuk had
firmy established itself in the skies, the men began going to their wnter
hunti ng areas where they hunted polar bears and seals. In early January the
| eupi aq peopl e cleaned their hones and ice cellars and put new wi cks in
their seal oil |anps.

In late January and February, when the days had beconme | onger and
hones and ice cellars had been cl eaned, they donned their new clothing and

hel d conpetitive ganes outside. They played ganes of skill and endurance.
There was a keen sense of conpetition for excellence anong nen in each
gargit. Goups went from house to house shouting "Hii! Hi!" It was a

cel ebration of the renewal of light and of Ilife.

In March the whaling captains and their crews began preparing their
whal i ng i npl enents and boats. The old skin of the whaling boat was renoved
and put outside to dry and be bl eached by the sun. The boat frane was
prepared to receive a new covering the foll owi ng nonth.

lce cellars are cleaned in early April. In a whaling community the ice
cellars nust be cleaned to ensure that the whale which the captain will
receive has a clean place to put its atigi (parka). The nmeat and the maktak
(skin with blubber) of the whale is referred to as the atigi which is given
to the whaling captain by the whale. OQut on the ice, when the whale is being
butchered, the head is renpved and returned to the ocean. This allows the
soul or spirit of the whale to return to its hone and don a new parka. Mich
respect is given to the whale, as it is to all of the animals that give
thenselves to the Inuit people.

During the nonth of April, too, the whaling captain's wife is busy
supervi sing other wonen while they sew on a new skin cover of at |east five
ugruk (bearded seal) skins for the whaling-boat frane.

In April smaller Arctic seals give birth to their young out on the Arctic
ice. The fermale polar bears have already |left their winter dens with their
cubs the previous nonth. In the interior it is tinme to hunt the caribou that
mgrate north for the summer. The land is awakening. In late April, the
whaling crews go out on the ice and put up canp to wait for nigrating
whal es.

In May, the whaling season is at its peak. Many whal es mgrate al ong
the open | eads and under the ice. There is great anticipation and waiting;
when a whale is caught, there is joy and excitenent. The whole community is
one in spirit and there is jubilation. The seals, with their young, sun
thensel ves on the ice. Eider ducks begin their mgration eastward al ong the
arctic ice. Everything is alive. The ice on the rivers | oosens and begins to
break up. There is no darkness, for the sun never dips below the horizon

The whal i ng season ends in the first week of June, as the sea ice begins
to grow soft and unsafe. Many families go goose-hunting in |late May and June
to gather the newly-laid eggs but hurry back to be part of the whaling
cel ebration called Nalukatag which is still a central part of |eupiaq
culture. Each successful um alik (whaling captain) prepares and offers a
feast for the entire village, sharing the neat and nmaktak of the whale with
all the people. To be a successful umalik and to offer a Nalukataq to the
village is to occupy the npst prestigious position |eupiaq society.

In Point Hope the Nal ukataq feasting and dancing usually last for three
days. In Barrow each feast lasts a day. The celebration takes its nane from
the traditional activity of tossing people into the air on a bl anket made of



four bearded seal skins sewn together. Men and wonen hold the bl anket which
has | oop handl es all around the circunference. A junper gets on the bl anket
and allows the people to stretch the blanket tightly and then forcefully
propel the person into the air. The people admire the acrobatic feats of the
junpers and | augh good-naturedly at their failures. During this activity and
t hroughout the whol e day of feasting, nmen and wonen sing songs for the
Nal ukat aq. During Nal ukataq everyone receives new boots and parka covers.
After the whaling celebrations in late June, many fam|lies go canping.
They harvest fish, caribou and ducks. In Point Hope, it is time to gather
eggs fromthe sea bird colonies on cliffs along the coast. The tundra is
dotted with families living in tents, enjoying |life and harvesting the
bounty of the land and sea which is so freely given during the sunmer
season.

August is the time to dry neat and fish and fill the ice cellars in
preparation for the winter to cone. Walrus-hunting, which began in July, is
still in season. At this tine the walrus hide and bl ubber is set aside to

ferment into urraq, a delicacy which is an acquired taste. The sun begins to
dip below the horizon each evening. At this tinme the caribou shed the vel vet
fromtheir antlers. The ocean fog rolls in and out. And there is mst in the
air. It is all very beautiful

Frost comes in |ate August and early Septenber. The young ei der ducks and
other birds begin their mgration south. It is the tine for fall whaling.
The shore ice has long since drifted away, so the whaling boats | eave from
the shore and wait for the returning bowhead whal es to pass. Now peopl e nake
nets and snowshoes for use later on in the fall

The ground, | akes, rivers, and | agoons freeze over and are covered with
snow i n Cctober. Many people go ice fishing. The caribou are rutting, and it
is getting darker. The people who spent summer in tents scattered along the
Arctic coast have returned to the villages. Wnter is settling in.

After the separation of the sumrer nonths the villagers begin socializing
with other village groups. During the latter part of Decenber and early
January a social and economi c gathering may be held in one of the villages.
This gathering is called Kivgiqsuat, the Messenger Feast. The umi alit
(whaling captains) and their crews host these gatherings. An um alik and his
crew usually spend a few years preparing for Kivgiqgsuat. Food is gathered
and stored, gifts are nade or hunted for, new clothing and numerous other
preparations are made for the gathering. During Kivgiqsuat partners from
different villages exchange gifts. The umalit show the extent of their
weal th and power through Kivgiqgsuat, the cel ebration which brings |eupiat
fromdifferent villages together and strengthens their social ties (Spencer
1959).

The | ast Messenger Feast on the North Sl ope of Al aska was held in
Wai nwright (Alaska) in 1914. Presently the people of arctic Al aska are
revitalizing the tradition of the Messenger Feast. January 1988 saw t he
first celebration of the Messenger Feast in Barrow in eighty years. True to
the spirit of Kivgiqsuat several pledges were made that were directly
related to social and political alliances. Additionally, one village vowed
to use the nenories of their elders to enhance the celebration for the
followi ng year. This cultural revitalization can only add to the richness of

the lives of contenporary |eupiat.

Oral Literature Through Legends,
Accounts of Life Experiences and Songs



Qur | anguages are reflections of our world views which are shaped by the
natural and supernatural environnment in which we l[ive. Oal literature
reflects what is inportant to us. In the absence of a witten record, ora
literature contains the history and transfers the wi sdom of society.

Much of leupiag and Yupik oral literature focuses on the interaction

between the natural and supernatural. leupiag oral literature falls into two
categori es. The uni pkaat (| egends) are accounts of the travels and lives of
people at a tinme when humans coul d becone animals and vice versa, and such
transformati ons are a recurring theme of the uni pkaat. The main characters
of the | egends usually have shamani stic powers. Uni pkaat nmay contain

epi sodes of afat kut (shamans) changi ng thensel ves into ani mals or birds,
thus acquiring the attributes (e.g. strength, flight and even appetite)
associated with each ani mal

The second category of oral literature consists of stories and life
experiences in a nore recent setting, called quliaqtuat (those that are
told). They nay al so contain episodes of humans beconm ng aninmals, but their

characters can be identified through geneal ogi es of nodern |eupiat.
The themes of grandparent and grandchild, of the young woman who refuses
to marry, of the orphan and of successful hunters are found throughout

| eupi ag and Yupik stories. Legends and life experience stories tell of
preferred nodes of behaviour, the consequences of mi sbehaviour or non-
adherence to taboos, and also entertain. The | egends are the oral history of
the leupiat and the Yupiks. Many of the stories contain songs which were
used by the shamans when performng their feats. Shamans were active wel
into the twentieth century. The followi ng account was given by an old
leupiag man in the early 1960s. He observed the activities of at |east four
shamans in Barrow while a young boy.

Then in one of the nights Msapiluk and Atuqtuaq, two of the nore powerful ones
(shamans), with Kuutchiurag as their third, all went out. W did not know why they
went out, |eaving | galaag behind. They were gone for quite a while; then they began
returning one by one. \Wen Kuutchiurag and Atuqtuaq energed through the katak (inner
trapdoor in subterranean sod houses leading into the living area), l|galaaq would
call them by name and touch themon the crown of the head. Masapiluk did not return
with the two.

Finally | galaaq said, "Let himdo as he pleases." Then he |left the katak
"trapdoor' area and canme to sit on the sleeping platform As we waited expecting him
(Masapiluk), all of a sudden fromthe entrance hallway a pol ar bear began entering!
It was growing! It stayed in the entrance hallway for a while then began com ng
towards the katak. | watched the katak intently. As | was watching it, a person's
head began energing. Wen it surfaced it was carrying pieces of blubber inits
mout h! It was al so carrying blubber inits arms. It was grow ing. |galaaq just
wat ched him He did not do anything. Finally it entered. After sitting down in the
mddl e of the floor with its |legs spread out, it placed all of the blubber it was
carrying between its |legs and began eating. As | recall, it ate a lot of blubber
O was dripping out through the nman's | abret holes. Wien he finished he went out.
Wien he began entering again carrying blubber, |galaaq went down to the katak and
gave hima good slap on the crown of the head. He di sappeared into the entrance
hal  way and then energed |ater w thout the bl ubber
(Ahnat ook, circa 1961, from Suvlu Tape collection of |eupiaq stories, currently
bei ng transcribed and translated by the author.)

Soneti mes the shamans used their powers to entertain thensel ves and
ot hers.

One night, they tied Kuutchiuraq up with his head touching his feet and with his
hands behi nd his back. He asked themto tie twine to him Wen the lights were



turned out we heard a loon rustling about naking its characteristic call, but it was
not | eaving the house this tine! It stayed in the house. W could hear it flying
about. After sone tine had passed, we finally heard it |landing. Wen the lights were
lit, lo and behold! all the holes in the house were connected with the tw ne

(Al mat ook, c. 1961, from Suvlu Tape collection of leupiaq stories currently being
transcri bed and transl ated by the author.)

Drum si ngi ng and dancing are popular with |eupiat and Yupiks. In the old
days there were songs to appease the spirits of nature, call the aninmals and
heal or do harmto others. Songs which told of individual experiences or
group happeni ngs were conposed, choreographed and then sung in front of an
audi ence. This tradition continues. Songs have been conposed which tell of
sonmeone's first airplane ride, using an outboard notor for the first time or

of sonmeone's visit to another village. More recently, an |eupiagq dance group
fromthe village of Wainwight, Alaska, travelled to California. A song and
dance routine has been created telling of their trip.

Language as a Reflection of the Environment

The concept of interdependence stands out in the structure of the |eupiaq
and Yupi k | anguages. Each word has a marker which identifies its relation to
the other words in the sentence. There is no set order of words in a
sentence just as there is no way of determ ning what will happen next in
nature. Man cannot control nature. But as each event happens, a causa

effect occurs which creates special relationships between the conponents of

the happening. The foll ow ng |eupiaqg statenent agnam aitchugaa afun
suppunm k -'the wonan is giving the man a gun' - can be said in an
addi ti onal el even ways without changi ng the neaning.

Agnham afun suppunm k aitchugaa
Agnham suppunm k ai tchugaa afun
Suppunm k afun aitchugaa agnam
Suppunm k ai tchugaa agnam afun
Suppunm k agnam afun ait chugaa
Ai t chugaa agnam afun suppunmi k.
Aitchugaa afun agnam suppunmi K.
t chugaa suppunm k agnam afun.
Afun agnam ai t chugaa suppunm K.
10 Afun ai tchugaa agham suppunni K.
11. Afun suppunn k aitchugaa agnam
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The word agnam 'wonan' has the marker mwhich identifies it as the subject
of the sentence. The word aitchugaa 'she/he/it gives her/himit' has the
endi ng aa which indicates that it is the verb and that the nunber and person
of the subject is singular and is in the third person, and that the numnber
and person of the object is also singular and is in the third person. The
word afun 'man' has no marker and, since the verb is transitive, is
identified as the direct object. The word suppunmi k "a gun' has a marker mk
which identifies it as the indirect object.

The leupiaq and Yupi k cultures of today's citizens are very different from
those of their grandparents and great-grandparents. They lived in sod and
snow houses and their nmain neans of transport were the um aq 'skin boat
gayaq ' skin-covered kayak' and qimmt 'dog teans'. Today people live in
wooden frane-houses and travel in snow machi nes, cars and airplanes. Their



great - grandparents depended wholly on the aninals of the Iand and the
mammal s and fish of the sea for sustenance. Today, although they still use
traditional natural resources, they rely heavily on the products and

technol ogy of Western culture. The leupiag and Yupi k cul tures have changed
drastically and are still changing as nore and nore non-|eupiag or non-Yupik
tools and naterials are used. Instead of bows and arrows or bolas, guns are
now used. But although a seal nay be killed with a rifle, it is stil
retrieved with a traditional tool known as a manaqg.

The vocabul aries of the leupiag and Yupi k | anguages are constantly
changing, reflecting changes in |lifestyles. As activities change, so do
| anguages. The leupi at have devel oped new words such as suppun which neans
‘gun'. Suppun is based on the stem supi- which neans 'to gush out, flow
out'. Thus the literal translation of suppun is 'nmeans of gushing out, of
flowi ng out'. The gun rel eases conpressed air, whence its |eupiaq name. The
word suppun has been added to the | anguage whereas the word qilumtaun
"bola'" will soon be forgotten through m suse. On the other hand, the neaning
of the word kangut, which traditionally neans 'a herd of aninmals or a |arge
assenbl age of people', has been extended to include the concept of a
corporation. A subsidiary of a corporation is then called a kannuurag. The
suffix uraq, which nmeans 'small', is added to create a new word neani ng
subsidiary. It was necessary to expand the neaning of the word kanguq to
i ncl ude the concept of a corporation follow ng the establishment of thirteen
regi onal and nore than 200 village corporations under the Al aska Native
Clains Settlement Act in 1971. The leupiaq and Yupi k | anguages are flexible
and can easily adapt to enconpass new concepts.

Since rmuch of the leupiaq and Yupik world is covered with snow and ice for
| ong periods of tinme, and accurate, detailed know edge of snow and ice is
essential to the success and survival of a hunter, the language is rich in
terns for different types of snow and ice. A sanple is given below (a nore
conplete list may be found in the forthconi ng conprehensive dictionary being
prepared by the Al aska Native Language Center, University of Al aska
Fai r banks, Alaska, U. S A)

ICE

aayugaq ice ridging, or crack across a shall ow | agoon or bay

agui ppak a snooth wall of ice along the edge of |andfast ice forned
by other noving ice

ai sitaq cracked ice made by force of noving ice

alliviniqg ice that was under another piece of ice which resurfaces
snooth and dirty

al uksraqg young i ce punched by seals forning a seal blowhole

anagl u bl ack ice

ar gugt agni g newy fornmed thin ice collecting on the downw nd side of a
pol ynya or | ead

at ai gvi k shore ice patch on coastline

at ai t chuaq shore ice cut close to the coast

atigniq new i ce form ng a snooth apron around pre-existing ice

augafar uaq ice thrust up at an angle (approxi mately 45 degrees)

SNOW TERMS

al uktinniq snow cliff

ani u packed snow

ani uvak snow bank; snow patch

api qgaagun first snow




apun snow

aqil luq I ight snow, deep for walking

aqgi | ugqaq soft snow

auksal aq nelting snow

auksi gl aq snow that nelts alnpst instantly

i ksi aksraq snow to be melted for drinking water

kaat aq bl ock of snow which will be used in the construction of a
snow house

kani q frost which collects indoors

mapsa or corni ce, overhangi ng snow, an overhangi ng snowdrift that is

mavsa ready to fal

Peopl e use their | anguage to organize their reality. leupiaq and Yupik
cultures are based on dependence on the |land and sea. Hunting, and therefore
a nomadi ¢ way of life, have persisted. The sea and | and that people depend
on for their sustenance are alnost totally devoid of |andmarks. These
| anguages have therefore devel oped an el aborate set of denonstrative
pronouns and adverbs which are used to direct the listener's attention
quickly to the nature and | ocation of a particular object. In place of
| andmar ks, words serve as indicators for the location of an object. Each
stem gives information about proximty, visibility or vertical position and
i nplies whether the object is inside or outside, noving or not noving, |ong
or short. For exanple, leupiaq has at |east twenty-two stens which are used
to formdenonstrative pronouns in eight different cases and denonstrative
adverbs in four cases. Anerican English has two denpnstrative pronouns, this
and that (plural fornms these and those) with their respective adverbs here
and there. As an illustration of the richness of denpbnstratives in the
Eski no | anguages, here are a denobnstrative pronoun and an adverb and the
various cases in which they can be used. Al of the follow ng fornms derive
froma single stem

Absol utive pronoun: igea, dual ikkuak, pl. ikkua 'that one over there,

vi si ble, and not noving, |engthy nor expansive

Rel ative pronoun: iktuma, dual ikkuak, pl. ikkua 'of that one over there,
vi si ble, and not noving, |engthy nor expansive

Pronoun in |ocative: iktumani, dual ikkufnafni, pl. ikkunani 'l ocated
with/in/at that one over there, visible, and not noving, |engthy nor
expansi ve

Pronoun in ablative: iktumaffa, dual ikkufnaffa, pl. ikkunaffa ' from that
one over there, visible, and not noving, |engthy nor expansive

Pronoun in termnalis: iktunmufa, dual ikkufnufa, pl. ikkunufa 'to that one
over there, visible, and not noving, |engthy nor expansive

Pronoun in nodalis: iktum fa, dual ikkufnifa, pl. ikkunifa 'with/of that one
over there, visible, and not noving, |engthy nor expansive

Pronoun in vialis: iktunuuna, dual ikkufnuufna, pl. ikkunuuna 'via that one
over there, visible, and not noving, |engthy nor expansive

Pronoun in simlaris: iktumatun, dual ikkufnaktun, pl. ikkunatitun 'like

that one over there, visible, and not noving, |engthy nor expansive
Adverb: ikka 'over there, visible and restricted in area

Adverb in locative: ikani 'located over there, visible and restricted area
Adverb in ablative: ikaffa'fromover there, visible and restricted in area
Adverb in terminalis: ikufa "to over there, visible and restricted in area
Adverb in vialis: ikuuna 'via over there, visible and restricted in area




Language as a Reflection
of Perceptions and Intellectual History

An attribute of leupiag culture evident in the |language and literature is
the fact that the roles of wonen and nmen were not stratified. The type of
rol e undertaken depended on a person's ability and capability. One of the
| egends told by an outstanding historian, Uqumailaqg, runs as foll ows:

Once there lived a | arge number of people and their chief along a river in the
interior. Their chief had a daughter. She did not mature slowy. She had a bow and
arrow as she grew up. She hunted like a man using the bow and arrow. When she saw a
wol f she would stalk it and would eventually kill it with her how and arrow. She did
i kewise with wolverine. Although she was a worman she was a skillful hunter.

(Ugumai | ag, circa 1961, from Suvlu Tape collection of leupiaq stories currently
bei ng transcri bed and transl ated by the author.)

Wonman as hunter is not a conmon thenme in the oral literature, but the
presence of such thenes indicate that the society of the ancestors was an
egalitarian one. In fact, one cheerful little leupiaq elder-wonan told the

aut hor of the present paper that she had bel onged to a whaling crew, and
that the only reason she had never struck a whal e was because she was so
tiny. She laughed and said that she did not have the strength to strike the
whale with sufficient force. Fromthe | egends and nore recent accounts, we
learn that nmen and wonmen had equal status and that a person was limted only
by his or her abilities.

The equality of roles for nen and wonen is reflected in |eupiaq and Yupik
| anguages. The words for wonman agnagq and for man afun cannot be used to
designate humanity. The |eupiaq and Yupi k | anguages have a word inuk or yuk
respectively, which refers to a hunman being w thout specifying gender, and
the sane word refers to hunmnity.

The concept of focusing on the whole situation with one or nmany
participants is reflected in the leupiaq | anguage. Take for instance the
English sentence, '"there are squirrels', and the |eupiaqg sentence
siksrigaqtug. One is a translation of the other. In English the focus is on
the individual squirrels, whereas in leupiaq the focus is on the one
situation. This focus is clearly shown by the nunber of the verb. 'Are' in
English is plural while tug in leupiaq is singular. The interdependence of
actors regardl ess of nunber in a given situation is enphasized. An
i ndi vi dual does not stand al one.

The Christian religion has been enbraced strongly by leupiat and Yupiks.

This is not difficult to understand because the |eupiaq and Yupi ks are very
spiritual people. Secondly, the Christian concepts of resurrection and a
person's ability to perform ' mracles', and the story of creation pertaining
to a period of darkness and then of light, were already part of the
spiritual beliefs and realities of the traditional system of beliefs.

In Christianity, resurrection occurred in three days, whereas in |eupiaq
religion resurrection had to occur within four or five days of death,
dependi ng on the sex of the person invol ved.

Al t hough some concepts such as resurrection and the focus on an i ndividua
figure who performs nmiracles are common to both religions, there are sone
differences with respect to the creation of man

According to the leupiat, 'Long before day and ni ght had been created, or
the first man nmade his appearance, there lived an old wonan, indeed very
old, for the tradition of her having had a beginning, if there ever was such



a one, had been lost. W nust bear in mind that during the first stage of
the world everything remained young and fresh; nothing grew old. The old
woman was |ike a young girl in her appearance and feelings, and being the
only inhabitant of the earth, naturally felt very | onesone and wi shed for a
conpani on. She was one time chew ng 'pooya' (burnt seal oil residue) when
the thought arose in her mind that it would be pleasant to have an inmge to
play with, so, taking her 'pooya' , she fashioned a man, then by way of
ornanmentation placed a raven's beak on his forehead. She was delighted with
her success in nmaking such a lovely image and on lying down to sl eep placed
it near her side. On awakening her joy was great, for the inage had cone to
life and there before her was the first man' (Driggs, 1905).

| eupi aq | egend tells of the tulufiksraq, the Raven-Spirit who is also a
man. He is credited with having secured land and light for humanity.
According to leupiaq | egend there was a period of darkness before there was
light. This was the tinme when hunans did not age. The Raven-Spirit
tul ufi ksraq secured the |Iand and the source of light froman old man and his
wi fe and daughter. Light appeared only after the Raven-Spirit stole the
source of light fromthem As he was fleeing, the Raven-Spirit dropped the
source of |ight which then expl oded and di spersed units of light throughout
exi st ence.

This concept is reinforced by the analysis of the leupiag word for sun
siginiq. The stemof siqginiqis siqgi which neans 'to splatter, to splash
outwards', and the ending of the word niq indicates the result or end-
product of an activity. So, leupiag word for sun siqginiq and the | egend of
the Raven-Spirit accidently dropping the source of |ight which then expl oded
supports the concept of the big-bang theory of the origin of the universe in
which the sun is only one of nany.

The leupiaqg word for 'star' uvlugiaq indicates that light travels fromthe
"star', that there is a path that the Iight fromthe star takes to arrive on
earth. The stem of the leupiaq word wuvlugiaq is uvlug which nmeans
"daylight'. The suffix iaq indicates 'a pathway or trajectory' that pernmits
movenent from one point to another.

The | anguage and culture of a people are a source of pride and identity,
and the oral literature of the ancestors sends nessages based on their
experiences and their interpretations of these.

Contact with Other Cultures

The first white nen that the Inuit encountered were explorers and whal ers
who did not always seek to change the lifestyles of the indigenous peoples
that they net in their travels. Those explorers who spent |engthy periods of
time with the leupiat or Yupiks |earned their |anguage in order to
communi cate with them

However, they introduced di seases such as German neasles, syphilis,
chi cken pox and influenza which killed many |eupiat and Yupi ks. The death
toll was particularly high anong the |eupiat because the people lived cl ose
to each other along the coast. The Yupi ks were widely scattered along the
rivers and were therefore | ess accessible to the explorers and their
di seases (Vanstone, 1984).

The Russian explorers traded with the Yupi ks who, in turn, traded with the
I eupi at. From the Yupi ks, |eupiat obtained iron buckets, knives and tobacco.
One bucket traded for two wol verine skins (Ahmaogak and Webster, 1968).

The second wave of white nmen to reach the Yupi ks and |eupiat were
Christian missionaries. They were different. They were relentless in their
sel f-righteousness, and considered it their divinely-inspired obligation to



di srupt the social, educational and religious activities of the Yupi ks and
leupiat. The first missionaries in northern Al aska were often nedica
doctors or school teachers or both and had to contend with the shamans.

Many early m ssionaries |earned |eupiaq or Yupi k | anguages in order to
translate Christian hyms, scriptures and the catechisminto them |eupiaq
and Yupi k could be spoken in churches but not in schools. The | anguage
policy for the schools at the turn of the century under the direction of a
Presbyterian m ssionary, Sheldon Jackson, the first Comm ssioner of
Education for Alaska from 1885 to 1908 (Krauss, 1980), is sumed up in this
quotation fromthe North Star, Sitka 1888:

The Board of Home M ssions has informed us that government contracts for educating

I ndi an pupils provide for the ordinary branches of an English education to be
taught, and that no books in any Indian | anguage shall be used, or instruction given
in that |anguage to Indian pupils. The letter states that this rule will be strictly
enforced in all governnent Indian schools. The Conmi ssioner of Indian Affairs urges,
and very forcibly too, that instruction in their vernacular is not only of no use to
thembut is detrimental to their speedy education and civilization. It is now two
years and nore since the use of the Indian dialects was first prohibited in the

trai ning school here. Al instruction is given in English. Pupils are required to
speak and wite English exclusively; and the results are tenfold nore satisfactory
than when they were permitted to converse in unknown tongues

Then in 1890, the followi ng was i ssued by the Departnent of the Interior:

The children shall be taught in the English | anguage, reading, witing, arithmetic

geogr aphy, oral history, physiology, and tenperance hygi ene. No text-books printed

in a foreign | anguage shall be allowed. Special efforts shall be put forth to train
the pupils in the use of the English | anguage.

Thus began the destruction of the indigenous | anguages of Al aska. The
Native peoples of Al aska were taught that their |anguages were not
inportant, their religion was bad and that they should becone |ike the white
man as qui ckly as possible.

The m ssionaries had a relatively easy task of assenbling followers for
their churches in northern Alaska. The di seases brought by the explorers and
Yankee whal ers wrought havoc in many fanmilies. The leupiat had no i mmunity
to such di seases. Consequently nany died, including nany heads of
househol ds. The father and usually the el dest son, although stricken, had to
go out and procure food for the famly. Even if they fell ill they could not
rest and recuperate. Their state would grow worse and they woul d die.
Consequently, the wi dows and their children had no one to turn to except the
white traders who had established thensel ves along the Arctic coast. That
was the origin of the paternalistic relationship between Al aska' s First
Peopl e and the white nan.

Al t hough there was sone resistance to the changes inposed on them by
nm ssionaries, doctors and teachers, the majority of leupiat and Yupiks
followed the rules that were being laid down. On the insistence of teachers
and school officials, nmany |eupiaq and Yupi k parents, although not able to
comuni cate effectively in English, began trying to speak English to their
children, so that children spoke English at home as well as in school
Educat ors persuaded the parents that education was essential for their
children to succeed in the changing world. But opportunities for education
were limted in traditional villages. It was necessary for children to | eave
their home communities to attend boardi ng high schools in distant parts of
Al aska or even the southern states. At this crucial time in their lives,
adol escents were rempved fromtheir hones, culture and the traditions of



their people. Oten a child would | eave the community in the fall; a young
adult would return in spring, but w thout any parental assistance in this
most difficult transition of life. At a tinme when young adults should be
learning the skills, tools and traditions of their culture, they were
|l earning to make napkin hol ders and aprons in distant, governnent schools.
The | ate Eben Hopson, the first mayor of the North Sl ope Borough in
northern Al aska, described Al aska's indi genous peoples' experience of the
western educational system

Ei ghty-seven years ago, when we were persuaded to send our children to western
educational institutions, we began to |ose control over the education of our youth.
Many of our people believed that formal educational systens would help us acquire
the scientific know edge of the western world. However, it was nore than

technol ogi cal know edge that the educators wi shed to inpart. The educational policy
was to attenpt to assinmilate us into the American nainstream at the expense of our
culture. The schools were committed to teaching us to forget our |anguage and

l eupi aqg heritage. This outrageous treatnent and the exiling of our youth to schoo
in foreign environments were to remain as common practices of the educationa
system

leupiag and Yupik Situation Today

The pace of devel opnent in the Alaskan north is fast. The changes that have
occurred in the lifetines of our elders alnost defy belief. Mdst of the tine
there is notime to react, no time for conprehensive planning. Because
change has occurred so suddenly, there are nany things which should have
changed that have renmined the sane under a different nane. And there are
changes that have been so radical and destructive that we have not begun to
energe fromtheir consequences. Western societal systems and norns, however
wel | -intentioned, have underm ned and displaced the traditional societa
systens that supported our people for thousands of years. The disruptive
effects of rapid social and cultural change have w ought havoc on Al askan
Native famlies and comunities. This is reflected in a depressing array of
soci al problens including a high suicide rate anong young Al askan Natives, a
hi gh incidence of al cohol and drug abuse, the fetal alcohol syndrone, the
breakdown of the extended fanmly and clan system loss of children to the
wel fare system | oss of |anguage, |ack of transmi ssion of cultural know edge
and val ues, apathy, depression, |ow acadeni c achi evenrent and hi gh drop-out
rate, transitional problens between village and cities and the dil emma of
integrating traditional and non-traditional econom c systems (subsistence
versus cash-based lifestyle).

VWhen Al aska becane a State in 1959, it was allowed to select federal |ands
within Alaska to aid it in its econonic devel opnment. Al aska Native | eaders,
seeing that their traditional |ands were being clainmed by the State of
Al aska, began insisting on a settlenment of land clains of the Al aska Natives
fromthe United States Governnent. In 1966, the U S. Secretary of the
Interior froze further State | and sel ections, pending resolution of Al aska
Native | and cl ai ns.

The United States Governnment had | ong known that the North Sl ope of Al aska
has | arge reserves of o0il. The Governnment laid claimto much of northern
Al aska as a petroleumreserve, in the name of national defense; however, the
shortage of oil in the world narket led the U S. to encourage the oi
conpani es to explore for oil in Alaska. An enornous oilfield was found at
Prudhoe Bay in 1968.

The di scovery of the Prudhoe Bay oilfield nmade the North Sl ope very
attractive to the State and Federal Governnents and private industry.

Devel opment of the oilfield would interfere directly with traditional uses



of the land, so resolution of the Native |and clainms was necessary. The

Al aska Native Clainms Settlenment Act becane | aw on 18 Decenber 1971, clearing
the way for construction of facilities to extract the oil fromthe ground
and market it. This Act affected all the Native people of Al aska, not just
those in the oil-rich Iands of the north.

O | devel opnent has transforned the lives of Alaskan Inuit in a nunber of
ways. The direct influence is surprisingly small. Wile sone Native people
are enployed in the oil industry, the great majority of workers are nigrants
fromother parts of Al aska or other States. However, the Native C ains
Settlenment Act, passed to allow oil devel opnent to proceed, has affected the
lives of all Alaskan Natives. The Act provides for the establishnent of
Regi onal and Local corporations to nmanage and invest the |and and noney
given to the Native communities in exchange for the subsurface rights to
natural resources on traditional native |lands. Al askan Natives are
sharehol ders in their Regional and Local corporations. For the first tine
Al askan Natives are a significant econonmc force. In addition, a |ocal
government, the North Slope Borough, was established in Arctic Alaska, with
powers of taxation of property in the oilfields. The revenues support the
provision of a wide variety of services to the residents of the Borough, who
are mainly leupiat. As one exanple, the North Slope Borough has established
and funded a Commi ssion on History, Language and Culture to support and
encourage activities to preserve, foster and pronote the traditiona
| anguage and culture of the leupiat. The Conmi ssion was instrunental in
revitalizing the Messenger Feast. The North Sl ope Borough, in cooperation
with the State of Al aska, has constructed regional high schools in all the
villages of the North Slope, so that it is no |onger necessary for young
people to | eave their homes to obtain secondary education. Since the schoo
curriculumis, to a significant extent, under the control of a Borough
School Board, it is responsive to conmunity desires as never before.

Alaska Native Languages and Education

For 100 years, Alaska' s indigenous | anguages and cul tures have faced a

st eady onsl aught of institutional discrimnation which called for their
eradi cation and replacenent by the English | anguage and cultural norns. The
very core of a young child's identity, the |anguage and culture of the
parents, was underm ned in the schools. Needless to say, this policy has
been extrenely detrinental to the indigenous groups in Alaska. Attitudes of
rejection or anbival ence about the worth of one's |anguage and cul ture have
devel oped and are, in varying degrees, still prevalent anpng the adult
popul ati on. These attitudes have played an inportant role in the success of
retention or maintenance progranmes for Al aska Native | anguages.

The linguistic and cultural heritage of Al aska Native societies is
threatened with extinction. This loomng loss is distressing to many nenbers
of the Al aska Native comunity. The situation affects the education of the
children who need to feel secure and confortable in a schooling process in
order to reach their potential of academ c achi evenent.

Bi Il i ngual and bicultural education in Al aska began with the adoption of a
Bill in 1972 by the Alaska State Legislature declaring that '... a schoo
which is attended by at |east 15 pupils whose primary | anguage is other than
Engli sh shall have at |east one teacher who is fluent in the native |anguage
of the area where the school is |located. Witten and other educationa
mat eri al s, when |language is a factor, shall be presented in the | anguage
native to the area' (State of Al aska, Seventh Legislature, Second Session
1972).



At the same session another piece of |egislation was passed directing the
University of Alaska to establish an Al aska Native Language Center in order
to: (i) study native |anguages of Alaska; (ii) develop literacy materials;
(iii) assist in the translation of inportant docunents; (iv) provide for the
devel opnment and di ssem nati on of Alaska Native literature, and (v) train
Al aska Native | anguage speakers to work as teachers and aides in bilingual
cl assroons

In 1975, an Alaska State statute was enacted directing all school boards
to'... provide a bilingual-bicultural education progranme for each schoo

.which is attended by at least 8 pupils of limted English-speaking
ability and whose prinmary |anguage is other than English.' The new | anguage
in the statute addressed all |anguages other than English, and thus expanded
bilingualismequally to imm grant | anguages.

The ultimate aimof all bilingual/bicultural progranmes in Alaska is to
pronote English | anguage proficiency. |eupiag and Yupi k | anguage and cul ture
programes are seen as contributing to the enhancenent of academ c
achi evenment which is neasured in the English | anguage. Dependi ng on the
assessnment of the schoolchildren's | anguage proficiency, each district
desi gns a | anguage devel opnent educati onal progranme which best neets its
needs. In regions where children still speak their Native |anguage, the
| anguage of instruction from Kindergarten to Fourth Grade is usually in that
| anguage. After Fourth Grade, instruction in the Native |anguage is usually
reduced, for various reasons including shortage of bilingual teachers, |ack
of curricular materials and, nost inportantly, |ack of commtnment by the
conmmunity and school to pronote the growth and enrichnent of the Al aska
Native | anguage per se.

In the 1987-8 school year, the Al aska Departnent of Education, through the
O fice of the Comm ssioner, and in collaboration with nenbers of the Al aska
Native comrunity, initiated a process to establish an Al aska Native Language
Policy for schools in Al aska. The proposed policy acknow edges that Al aska's
i ndi genous | anguages are uni que and essential elenents of Alaska's heritage,
and thus distinct fromimrgrant |anguages. It recognizes that although sone
children learn their Native | anguage in the home and community, many Al aska
Native children do not have the opportunity to learn their heritage
| anguages in this way. The proposed policy further states that schools have
a responsibility to teach and use as the nedium of instruction the Al aska
Native | anguage of the local community to the extent desired by the parents
of that conmunity.

This is the first attenpt by the educational systemto establish a process
wher eby Al askan Natives can make deci sions concerning their heritage
| anguages. The revitalization of Al aska Native |anguages will occur when
Al aska Natives celebrate thenselves and their heritage, and insist on being
active participants in the education of their children in the hone,
comunity and school s.
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